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Chriſtian Reve] ation; q 


SIR. 


Have lately met with a Diſcourſe, intitled, 
1 Odſervations on the Converſion' and Apoſtle. 
1 p of St. Paul, which, though inſcribed 
to you, is, I find, generally thought to be written 


by yourſelf. If 1 mould be miſtaken in this, 


I think you can have no cauſe to complain of 
me, that I give Credit to common Fame, and 
for that Reaſon ſend you the following Re- 
marks; as the Obſervations mult be acknow-- 
ledged to be a very ingenious Diſcourſe, and 
to do Honour to the Author, whoever he be. 

The Deſign of the Obſervations is to prove 
That the Conyerſion and Apoſtleſhip of St, 
Paul, duly conſidered, is, of itſelf, a Demon- 
ſtration ſufficient to prove Chriſtianity to be a 
divine Revelation.”  - 

This, I think, the Author has done, in the 
cleareſt and ſtrongeſt manner. 

But his manner of reaſoning againſt the Deifs, OR 
in the Concluſion of his Diſcourſe, is, I think 
founded upon ſome Miſtakes ; and conſequent- 
ly cannot carry that Conviction along. with it, 


28 the Author ſuppoſes it to do. 
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His Reaſoning is this. Nor do they, vhs 
reje& the Chriſtian Religion becauſe of the 


_ Difficulties which occur in it, conſider how far 


that Objection will go againſt other Syſtems, 
both of Religion and Philoſophy, which they 


themſelves profeſs to admit. There are in 


Deiſm itſelf, the moſt ſimple of all religious 


Opinions, ſeveral Difficulties, for which human 
- Reaſon can but ill account; which may therefore, 


not improperly, be ſtiled Articles of Faith,” 
Conſiderations, pag. 102. | 
The' Author is here guilty of two Miſtakes ; 


the one That the Deiſts reje& the Chriſtian 
Religion on account of the Difficulties which 
occur in 1t,*. The other“ That there are in 
 Deiſm ſeveral Difficulties, . for which human 
Reaſon can but i} account.“ #1 8; 


By Deiſts I underſtand," as I ſuppoſe the Au- 
thor does, ſuch as profeſs to believe the Being 
of a God, and of his Attributes, and the Obli- 
gations of natural Religion, but deny the Truth _ 
and Certainty of the Chriſtian Revelation. | 

Now theſe Men aſſert— That the New 
Teſtament, or Chriſtianity cannot be a Reve- 
lation from God, not on this Account.—** That 
it contains Difficulties, which human Reaſon can 
but ill account for; - but, That it contains 
Articles of Faith, that is, requiring Men to be- 
lieve ſome Things, which are deſtructive of the 
Unity of God, and conſequently contrary to na- 
tural Religion.“ | n 
Nor do I any where find that theſe Men 
allow. —“ That there arg any Dzfficulties in 
Deiſm, for which human Reaſon can but ill 
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100 m this they are certainly in the right. 
Ver whatever Doctrines natural Reli ion 
teaches, they mult be ſuch, as are agreeable to 
Reaſon, or they could not be . diſcovered” by 
Reaſon ;” and if they are agreeable to Rooks? 
the Truth of them may moſt certainly be proved | 
by Reaſon.. NES | 

If this be true, then it is plain chat the Con- 
ſequences which this Author draws from the 
ſuppoſed Difficulties.in Deiſm,— That there is 
the ſame Reaſon to reject Deiſm, on account 
of the Difficulties contained in it, as to reject. 
the Chriſtian Religion, on account of the Diſi- 
culties contained in that,” - not only falls to the 
Ground, but cannot be urged againſt the Deiſts, 
as a Reaſon to prove their Unreaſonableneſs of 
their rejecting the Chriſtian Religion. 

I am far from. denying, — That there are 
Difficulties in the Chriſtian Religion; that is, 
That ſome Things are revealed in the Goſpel, 
which are not only above human Capacity to 
comprehend, but are, not improbable, incom- 
prehenſible to the higheſt Angels; as I ſhall 
ſnew preſently.. | 

But it is not upon this Account that theſe 
| Men reje& Chriſtianity, that there are ſuch 
77 culties in it; but it is, That the Explanations 

them, which are given by ſome Chriſtiah 
Wiles, ſeem to theſe Deiſts to be inconſiſtent 
with the Unity of God, and conſequently con- 
trary to natural Religion. 

The Truth is, —That theſe Deiſts never look 
into the New Teſtament, to inform themſelves 
whether there be any ſuch Difficulties contained 
in it; which if they did with any Intention 

and Impartiality, they never could reject Chri- 
; ſtianity 


„ 
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ſtianity on account of thoſe Difficulties; becauſe 
they would find, that though they are above 
our Comprehenſion, or impoſſible to be eu. 

Nlained, yet they contain nothing that is incon- 
ſiſtent with the Unit ; God, and conſequently 


yr to natural Religion. 

But they argue from the Explanations which are 
given of thoſe Difficulties, — That thoſe Difficult. 
dies do, in themſelves, contain Doctrines incon- 
Gſtent with the Unity of God, conſequently con- 
trary to natural Religion. And this is the true 
Reaſon why they reject the Chriſtian Religion. 


0 But it is ſuch a Reaſon as is very weak and 


abſurd, and what will not juſtify them in their 
Infidelity, becauſe they — know, — That 
they ought themſelves to ſearch the Scriptures, 
to ſee whether theſe Things are ſo. 

It ought likewiſe to "be obſerved, That 
there are other ſorts of Deiſts. But theſe are 
ſuch as exerciſe their low Wit in turning the 
Scripture into ridicule. Among the foremoſt 


of ſuch may be juſtly ranked Mr. Thomas Chubb, 
as may be ſeen from his Poſthumous, and the 


moſt infamous of all his Works. But it may, 
without Breach of Charity, be ſaid of all ſuch, 
and is indeed what cught to be ſaid of them, to 
make others aſhamed to follow their Example, 
That they muſt be Men of moſt profligate 
and vicious Lives. 

Chriſtianity deſerves the moſt ſerious Conſi- 
derat ion of all Men for theſe Reaſons; — That 


thoſe Books, in which it is contained, are atteſt- 
ed to have been written by thoſe inſpired Wri- 


ters, whoſe Names they bear, not upon the 
Authority of any particular Teachers, but upon 


of 


of all ſorts, .of Chriſtians of different Opinions, 
and of Jews and Heathens; the Books having 
been cited by innumerable oppolite Writers in 
all Ages, and in different Languages, and diſ- 
perſed both in the Original, and in numerous 


agreeing Tranſlations, through all Centuries, 


from the Beginning and for this other Rea - 
ſon, —That they contain the Hiſtory of a Per- 
ſon, who declared himſelf to be ſent by God 
into the World, and who proved his Miſſion by 
numberleſs Miracles, and likewiſe declared, 

that whoſoever believeth in him ſhould» noc 
periſh, but have everlaſting Lite. 

And I have ſo much Charity as to believe, 
That there may be ſome few Men, who lead 
good moral Lives, and who do not believe the 
Truth of Chriſtianity, purely upon this Ac- 

count, —That they are perſuaded from the Ex- 
Planations which are given of thoſe Difficulties, 
which are to be found in the Goſpel, that Chri- 

ianity teaches Doctrines, that are in themſelves 
inconſiſtent with the Unity of God, and conſe- 
quently contrary to natural Religion. 
Theſe are the only Deiſts thas are fit or des 
ſerve to be argued with. And the only way to 
convince ſuch of the Truth and Certainty of 
Chriſtianity, is to let them ſee, that nothing 
is revealed in the Goſpel, and conſequent] y re- 
quired of Men to believe, but . is perfectly 
conſiſtent with the Unity of God, and with na- 
tural Religion in all its Doctrines. 


But alas! there are few ſuch Deiſts to be 
found. The generality, by their trivial and 


vain, Cavils, their, mocking and ridiculing, 
without and before Examination, their dire&- 


ing. the whole Streſs of their Objections againſt 
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(8) 
partieular Cuftoms, or particular and perhaps 
uncertain Opinions, or Explications of Opini- 
ons, without at all conſidering the main Body 
of Religion, their loofe, vain, and frothy, Dit- 
courſes ,, and above all, their vicious and im- 
moral Lives, ſhew plainly and undeniably, that 
they are not really Deiſts, but downright 
Atheiſts. #: 1 | Me | . Ke 
What I propoſe therefore in the following 


Diſcourſe, is to ſhew theſe two Things. 


1, That thoſe ſuppoſed Dzfficulties in natu- 
ral Religion, which the Author of the Con/ide- 
rations mentions, are really no Diſficulties, 
but are what human Reaſon can fairly ac- 
count for. kk 

2. That thoſe D#fficuttres, which are to be 
found in Chriſtianity, though they could not 
have been known, had they not been revealed, 
and are in their own Nature above our Com- 
prehenſion, and not improbable,” incomprehen- 
fible to- the higheſt Angels; yet this human 
Reafon can demonſtrate that they contain no- 
thing unworthy of God, or that deſtroys any 
one of his Attributes, and conſequently are per- 
fectly conſiſtent with, and agreeable to natu- 
ral Religion. TOW | 

The firſt of theſe Diſiculties which this Au- 


thor affirms to be in Deiſm, or natural Reli- 


gion, is, —The Origin of Evil, under the Go- 
vernment of an All-goed and All- powerful 


God. | 
Now if it be true that God has created Man 


a free Agent, and that he has endowed him 
with Faculties to know Good and Evil, Virtue 
and Vice, the neceſſary Conſequence of this 
muſt be, —That Man has it abſolutely in his 

| ä 
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Power to chuſe Good or Evil, Virtue or 
Vice. And therefore the Cauſe and Original 
of Evil muft be Man's Free-will, or his natu- 
-— Power and Liberty to chuſe Good or 

vil. PR = | | 

Indeed if Man be not a free Agent, but his 
Actions are controuled and determined by ſome: 
ſuperior Power, ſo that it is not poſlible for 
him to act otherwiſe than according to the De- 
termination of that ſuperior Power, then it is 
plain, that the Will or Determination of that 
ſuperior Power, which lays a Man under a Ne- 
ceſſity of committing Evil, is the true Cauſe 
and Original of Evil. 

And therefore the only Difficulty, if it can be 
called a Difficulty, is, what this Author men- 
tions in the ſecond Place, —** How Free-will 
in Man is to be reconciled with the Preſcience of 
God ;”” or, in other Words, How to reconcile 
it, that God's Fore-knowledge of Man's 
Actions, does not determine his Actions, ſo as 
to make it impoſſible for him to have ated 
otherwiſe. 28 | | 

No Man is ſo weak or abſurd as to affirm,— 
That ſuch a Thing exiſts, or ſuch an Action 
is done, becauſe he ſees that Thing to exiſt, or 
that Action to be done; for the Thing would 
exift, and the Action be done the very ſame, 
if he did not ſee either of them. 

In like manner ſome Things will exiſt, and 
ſome Actions will be done hereafter ; though 
a Man does not foreſee that ſuch Things will 
exiſt, or that ſuch Actions will be done, 

But as it cannot be denied, —That God may, 
if he pleaſes, communicate to Man a Power of 


ſoreſeeing that thoſe Things will - exiſt, and 
B thoſe 
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thoſe Actions be dane hereafter ; ſo no Man 
will be ſo weak as to affirm, That theſe 
Things will exiſt, and theſe Act ions will be 
done, becauſe Man foreſees both; when it is 
ſuppoſed, — That thoſe Things will exiſt, and 
thole Actions will be done, had not God em- 

wered him to foreſee either of them. 

If then Fore-knowledge in Man, which may 
be communicated to him by God, would not 
determine the Exiſtence of any Things, or the 
doing of any Actions hereafter, but theſe 
Things would have exiſted, and theſe Actions 
have been done, if Man had not, by that Power 
communicated to him by God, foreſeen both; 


then it is plain, —That Fore-knowledge i in God, 


which 1s an eſſential Power or Attribute of God, 
is not the Cauſe that ſuch Things will exiſt, or 
ſuch Actions be done hereafter ; for the Power - 
of Fore-knowledge 1 15, in this Caſe, the ſame in 
Man as in God; and conſequently the Effects 
of that Power muſt be the ſame in God as in 
Man; that is, if Man's Fore-knowledge is nct 
the Cauſe of Things exiſting, or of Actions be- 
ing done, neither is God's Fore- Knowledge the 
Cauſe of either. 

Theſe Things are ſo plain, that I am fart; 
ſed how any Man can call them Difficulties, for 
which human Reaſon can but ill account. Men 
may, and do, of which many Inſtances might 
be given, confound the plaineſt Truths by the 
Help of metaphyſical Piſtinctions, and the 
Uſe of Words without Meaning; and ſo it is 
in the preſent Caſe. But the Light of the Sun, 
at Noon-day, is not more evident and certain 
than this is; — That there is not the leaſt Con- 


nection between my doing ſuch or ſuch ä 
an 


En) 
and God's Fore-knowledge that I ſhall do thoſe 
Actions. I reſolve to do ſuch a Thing To- 
morrow, and before the Time comes I alter 
my Reſolution, and act juſt the contrary, God 
ſees and knows my Reſolution To-day, to do 
ſuch a Thing To-morrow ; {for though we call 
it Fore- knowledge in God, it is really the ſame 

as Knowledge is in us ;) and he ſees and knows 
that I ſhall alter my Reſolution before To- mor- 
row, and act quite otherwiſe. Suppoſe now that 
it were poſſible that God ſhould: not know this, 
ſhould not I act juſt the ſame. No Man can 
be ſo abſurd as to deny this. How then can 
it be ſaid, —That God's knowing of this is the 
Cauſe of my acting in that manner, If there 
be a God, he muſt of Neceſſity be infinite in 
Power and Knowledge, And how can he be 
ſaid to be infinite in Knowledge, if he does not 
know all Things, not only all our paſt and pre- 
ſent Actions, bur all our future Actions, and 
the very Thoughts of our Heart. So that nei- 
ther is God's infinite Knowledge the Cauſe of 


my Thoughts or Actions, nor are my Thoughts. 


or Actions, properly and ſtrictly ſpeaking, the 
Cauſe of God's infinite Knowledge, They are 


both abſolutely independent of each other, and 


have not the leaſt Connection with, or Influence 
the one over the other. 5 
Beſides this, every intelligent Agent muſt of 
neceſſity be a Free- agent, as every Free- agent 
muſt of neceſſity be an intelligent Agent; not 
only the Knowledge but the Actions of every 
intelligent Being are abſolutely his own, Nor 
is it any Diminution of the Omnipotency of 
God to affirm, —That God cannot, . unleſs he 
changes that Nature of Man, in which he has 
—— | 5: pf | created 
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created him, reſtrain him from chuſing Good 
or Evil. Nor can any thing be more for the 
Glory of God than this is, — That all intelligent 
Beings are Free- agents; — That Men and 
Angels obey the Will of God, and offer up 
Prayers and Praiſes to him, not as God neceſſa- 
rily and abſolutely compels them to do it, but 
as it is their own free Choice. 

I. cannot but be greatly ſurprized at what 

this Vriier ſays here concerning Mr. Locke, — 
* That Mr. Locke, after much Thought con- 
cerning the reconciling the Preſcience of God 
with the Free-will of Man, fairly confeſſed he 
could not do it; and what Mr. Locke could 
not do, in reaſoning upon Subjects of a meta- 
phyſical Nature, I am apt to think few Men, 
it any, can hope to perform.” Conſiderations, 
Sc. pag. 102. 103. 

And 1s it poſſible he can * this, and have 
read the Works of that incomparable Man Dr. 
Samuel Clarke; or that juſt Account which 
that fine Writer, the preſent Biſhop of Win- 


cheſter, has given of the Life, Writings, and 


Character of that great and good Man ? 
« As much (ſays this excellent Prelate) as I 


have ſaid already of his (Dr. Clarke's) Excel- 
lencies in Learning, there is ſtill one behind, 


which was (I had almoſt ſaid) ſtrictly peculiar 


to him; I mean the manner of his handling 
Subjects of a metaphyſical and abſtract Nature. 
In this Skill he had a Superiority fo viſible, 
that I think the greateſt Maſters of it ought to 
yield it up to him.” Preface to Dr. Clarke's 
Works, pag. 11. 

To illuſtrate the Truth of which, his fuk 


Hip refers his Readers t to thoſe three Works of. 


. 


. 

Dr. Clarke — Demonſtration of the Being 
and Attributes of God; — Ihe Letters that paſſed 
between the Doctor and Mr. Anthony- Collins, 
upon the Immateriality of the Soul, and the Li- 
berty of human Actions ;—and, That remarkable 
Controverſy between the Doctor and the learned 
Mr. Leibnitz, upon the important and di Werl 
Subjects of Liberty and Neceſſity. 

Mr. Locke was cettainly a very great and 
good Man, and had made not only Philoſophy, 
but Divinity very much his Study, as appears 
from his fine Eſay on human Underſtanding, 
and his excellent Commentary on St. Paul's 
Epiſtles; and it muſt be confeſſed, that few 
were equal to him in reaſoning upon Subjects 
of a metaphyſical Nature. 

But as his Commentary on St. Paul's Epiſtles 
plainly thew that he was greatly miſtaken in 
ſome of the eſſential Doctrines of Chriſtianity, 
ſo his Eſay on human Underſtanding is a plain 
Proof that he was no leſs miſtaken in his rea- 
ſoning upon a very remarkable Subject of a 
metaphyſical Nature, the poſſibility of Matters 
being capable of Thought. 

If this Writer has never looked into thoſe 
Works of Dr. Clarke, which I have quoted 
above, it muſt be ſtrange indeed; and if he 
has read them with the leaſt Attention and Im- 
partiality, it muſt, if poſſible be more ſtrange, 
that he ſhould not ſee how greatly ſuperior Dr. 
Clarke was to Mr. Locke, in reaſoning upon Sub- 
jects of a metaphyſical and abſtract Nature; 
and with what unanſwerable Strength of Reaſon 
he hasdemonſtrated, —The abſolute Impoſlibility 
of Matter's being capable of Thought, or the Im- 
materiality of the Soul; — The abſolute Liberty 
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and Freedom of Mens Actions, and the Con- 
fiſtency of that Freedom with the Preſcience of 
God; and in conſequence of that. The Cauſe 
and Origin of Evil ;—for if Evil be a Man's 
own free Choice, he alone muſt be the * 


and Author of Evil. 


The other D#ffculty which this Author men- 
tions is not, (as I ſuppoſe he means) properly 
ſpeaking, a Diffculty in natural Religion, but 
in Philoſophy ;—** That it is difficult to com- 
prehend how God has exerted his Power of 
Creation from all Eternity; or, in other Words, 

—“ That it is equally hard to admit God to 
have exerted his Power of Creation within ſome 


limited definite Time only, as it is to admit 


that he has exerted that Power from all Eter- 


nity.” bid. pag. 103. &c. 


I have varied ſomething from the Author's 
Words, but this I apprehend takes in the 


Whole of what he intends. 


Now in this I confeſs I ſee not the Jeaſt Diff 
culty in comprehending how God has exerted 


his Power of Creation ſrom all Eternity. And, 


indeed, if this be not admitted, it muſt rün 
into the greateſt Abſurdity and Impiety. Will 
any Man preſume to aſſert, that there was a 
Time when God could not exert his Power of 


Creation? Is not this to limit the Power and 


Goodneſs of God? For my Part J am ſo far 
from having the leaſt Doubt, that God has ex- 
erted his Power of creating Worlds, to mani- 


leſt his infinite Power, and of creating an infi- 


nite Number of intelligent Beings, of infinite 
Orders and Degrees, to manifeſt his infinite 
Goodneſs, in making them Partakers of His 


own Happineſs, that J think it is what every 
good 


CHEF... 
good Man muſt believe. I do not preſume to 
affirm that this muſt be ſo, but this I may ſafely. 
affirm, that it not only manifeſts the infinite 
Power and Goodneſs, of God, but that it is 
highly probable, and moſt certainly poſible. 
And whoever denies the Poſſibility of it, he 
muſt affirm, that there neceſſarily muſt have 
been an Eternity before God created any thing, 
which ſurely no Man will preſume to do, 
And as to the Paſſibility of it, it is plain from 
hence, — That ſince the Attributes and Powers 
of God are evidently as Eternal as his Being. 
and there never was any time wherein God 
could not will what he pleaſed, and do what 
he willed; and ſince it is juſt as eaſy to con- 
ceive God always acting as always exiſting, 
and operating from all Eternity as well as de- 
creeing from all Eternity, it will not at all 
follow that that which is an Effect of his Will 
and Power, muſt for that Reaſon neceſſarily be 
limited to any definite Time. 
The Diffculty which this Author ſeems to 
think there is in ſuppoſing God to have crea- 
ted Worlds, and intelligent Beings from all 
Eternity, is this, — That it follows from thence, 
that there muſt be Worlds and intelligent Be- 
ings, which have exiſted with God from all 
Eternity. But this does by no means follow. 
For if you ſuppoſe Millions of Millions of Ages 
to have paſſed ſince any particular World or 
intelligent Being was created, there muſt ſtill 
have * an Eternity before either of them was 
Created. 


That Space is infinite is moſt certain, for this 


plain Reaſon, —That if you ſuppeſe a Cannon- 
ball to aſcend (if I may ſo ſpeak) with non 
T uc 
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ſuch Force or Swiftneſs, for Millions of Millions 3 


of Ages, and at length to meet with ſomething 


that ſtops it, there muſt be Space beyond that 


_ which ſtops it, and conſequently Space muſt be 


infinite, or have no End. And it is juſt as eaſy 
to conceive an infinite Number of Worlds, and 
of intelligent Beings, exiſting in infinite Space, 
as it is to conceive Space to "be infinite, or to 
have no End. | 

The ingenious Author of a late Paltplater, 
intitled, —Some Thoughts concerning the Argu- 
ment a Priori, &c. has one Section to prove, 

— That there may be ſuch a ng as an eter- 
nal Effect.” pag. 14. Ce. 

This I readily grant. I do likewiſe agree 
with him,—** That there never was a Time, or 
any Portion of Duration when God could not 
have brought ſomething into Being, or cauſed 
that to be which otherwiſe would not have 
been ;—or, ©* That there never was a Time 
when God had not the Power of creating, and 
therefore he may, for ought we know, have ex- 
erted it from all Eternity.” 

But this will not prove what this Author 
affirms, pag. 49.—** That there might have 
been, and are, for ought we know, eternal 


Creatures.“ 


For if it be true that God has exerted his 
Power of Creation from all Eternity, this only 
proves, — That there has been an eternal Suc- 
ceſſion of Creatures, which neceſſarily ſuppoſes, 
That there muſt have been an Eternity be- 
fore any one of them was created. 

But ſays this Writer, —** If we ſay, that whae- | 
ever God has cauſed to be muſt have had a Be- 


ginning, we muſt affirm, — there was Duration 
without 


70 


Without Beginning, in which God could not have 


cauſed any thing to be; for take what Portidh 
of Time or Duration you will, there was Dura- 
tion without Beginning before it.” pag. 18. 
But this Reaſoning is by no means juft. For 
if it be true, That whatever God has cauſed to 
be muſt have had a Beginning; - this does not 
prove, “ That there muſt have been a Duration 
_ - without Beginning, in which God could not have 
cauſed any thing to be. For God may have 
cauſed Things to be from all Eternity, by an 
eternal Succeſſion. | YR 
I do not affirm, —* That whatever God has 
cauſed to be muſt have had a Beginning; But 
if this were true, it would not follow, —** That 
there muſt have been an eternal Duration, in 
7. God could not hava cauſed any thing 
„„ | 
This Writer, throughout this whole Section, 
leems to take it for granted, or a thing certain, 
That all Things derive their Being from God in 
the ſame manner. It is not indeed poſſible for 
human Reaſon to diſcover it to be otherwiſe. 
But ſurely Revelation teaches another Doctrine. 
The New Teftament contains a Revelation of 
two divine Perſons called be Son, and the holy 
HPßpirit of God. And concerning the Son it de- 
Clares, —That he is the only Begotten of the Fa- 
ther ;—and concerning the holy Spirit, — That he 
- proceeds from the Father; and concerning all 
other Beings it declares, — That they were created 


by the Son. 


HFlence it is plain, — That as the Son derives 
h's Being from the Father in a peculiar manner, 
ſo as to be diſtinguiſhed from all other Beings 
| whatſoever ;—fo the Holy Spirit derives his Being 
ts 8 from 
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from God, ſo as to be diſtinguiſhed from "the | 
Son, and from all created Beings. 
Now if it be true. That God gave his Son 
Power and Authority to create all Things. And 
if it be fit and reaſonable to believe, — hat the 


Son has exerciſed this Power ſrom all Eternity; 


This proves what Reaſon could not poffibly 
diſcover, not only, —** That there may be ſuch a 
Thing as an eternal Effect, but that there cer- 
tainly | is ſuch a Thing. For in this Caſe the 
Son muſt have been co-erernal with God his EA 
ther, deriving his Being from God from all Eter- 

by the eternal and incomprehenſible Power 


- nity, 
and Will of God his Father. 


But ſurely it muſt be great Preſumption to 
affirm, as this Mriter does, That there might 
have been, and are, for ought we know, eternal 
Creatures; —Which is the ſame as to affirm, — 
Thar there is no Difference between Only-begotten, 
- and Created. 

I entirely agree with this ingenious Writer, — 
That the Arguments which are' brought to prove, 
that it is not poſſible there can be eternal Crea- 
tures, are very weak and abſurd. But I cannot 


ſee how it is poſſible to reconcile it with the Ac- 


count which the New Teftament gives 'of the 
Creation of all Things, to ſuppoſe, —** That 
there might have been, and are, for ought we 
know eternal Creatures.” 

With reſpe& to the Poſſibility, That God 
may have cauſed ſomething to have been. from 
all Eternity ;—or, ©** That there may be ſuch a 
Thing as an eternal Effe&t ;—this Writer has, I 
think, plainly demonſtrated it. 

« If (ſays he) we allow there always was a Being 


of — 8 Wiſdom and Power, we muſt, if we 
are 


5 (9) 

ære at allconſiſtent with ourſelves, allow that Be- 
ing could have acted, or have cauſed ſomething 
to have been from all Eternity. Nor will the 
Difficulty or Impoſſibility of conceiving an eter- 
nal Cauſe, or an eternal Effect, ſtint the Power 
of the Almighty, or make it impoſſible for him 
to have done what we in effect own he could have 
done, when we own that he is without Beginning, 
and that his Power and Wiſdom are eternal and 
infinite, namely, to have cauſed ſomething from 
Eternity. It would be as fair and as juſt to ſay 
there is ng ſuch thing as Eternity or Infinity, be- 
cauſe we fall-ſhort in our Ideas of theſe Things, 
and arg apt to think of Bounds and Limits from 


being generally converſant with limited Things; 
I ſay it would be as juſt and reaſonable to deny 
there id any ſuch thing as Eternity or Infinity, 
for wank of a full and adequate Idea of theſe 
Things, as it is to ſay, it is impoſſible for any 
thing to be cauſed or effected from Eternity, be- 
cauſe we cannot perfectly conceive how ſuch a 
thing can be. And are we able to conceive Cre- 
ation, or how any thing can be brought into Be- 
ing, or made to exiſt which once did not exiſt ? 
And is not this as difficult to conceive, as the 
cauſing ſomething from all Eternity? What 
has been cauſed, produced, or created from Eter- 
nity, (if there be any ſuch thing) is as much de- 
pendent upon the Creator, as any thing produ- 
duced in time. And the Power, and Wiſdom, 
and Goodneſs of the ſupreme Being, mult appear at 
leaſt as much in ſuch a Production, as in one that 
had a Beginning; one would think much more, 
ſince the doing a thing we can but juſt perceive 
to be poſſible, ſeems greater than the doing what 
r appears 


ff.. 2 
appears eaſler and more familiar to our Thought 
and Imagination.” bid. pag. 19, 20. 
All this I allow to be true. But I think this 
Writer is not - juſtified in applying it to Things | 
that are created. ef e 
Things may, and I verily believe have been 
created from all Eternity, for the Manifeſtation 
of the Glory and Goodneſs of God. But I can- 
not believe that any thing that is created, has ex- 
iſted from all Eternity; becauſe it appears to mne 
to be evidently inconſiſtent with the Scripture 
Account of thè Creation of all Things. are . 
There is one ſelf-exiftent Being or Subſtance, ' - 
and there neither is, nor can be any other but he. 
This is the Voice, not only of natural Religion, 
but of all Revelation. He, and he alone, muſt- 
of neceſſity have "exiſted from all Eternity, and 
conſequently Neceſſity is the Cauſe of his Exift- 
ence. But though he alone exiſts neceſſarily 
and of himſelf, yet it may be true that ſome Be- 
ing may have exiſted with him from all Eter- 
nity, not by neceſſity of Nature, but by the eter- 
na! and incomprehenſible Power and Will of him 
who alone is the Self-exiſtent Subſtance. ' But 
whether there be any ſuch Perſon or Being, Rea- 
ſon leaves us quite in' the Dark. And there- 
fore if: Men will reafori about it, they ought to 
examine whether Revelation gives us any Light 
into this Matter. | 1 
In the New Teſtament we find mention made 
of a divine Perſon, who is called, The only Be- 
gotten Son of God; and of him it is declared, — 
That he exiſted with the Father from the Begin- 
ning, and before all Worlds. As the Scripture, 
in this Deſcription of this divine Perfon, does 
not expreſsly declare, —That he exiſted with the 
| | | Father 
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Father from all Eternity z ſo neither does this: 
Deſcription exclude? him from having: exiſted” 

with God from-all Eternity. 

But ſince he is declared to be the only Begotten' 


Son of God, and to have had Glory with God 


before the World was, and ſince it is no where 
ſaid of any Being that was made or created, — 
That ſuch Being exiſted with God from the Be- 
gimnning, and before all Worlds; we cannot, 1 
think, be warranted from Scripture to affirm,— 
« That there might have been, and probably” 
are Creatures. that have A with God from 
all Eternity”. - 

Upon the whole, —1 am 60 far from Jef _— 
—* That there may be ſuch a thing as an erer- 
nal Effect; —or, in other Words, That there 
may be a Perſon who has exiſted with God from 
all Eternity; — That I am verily perſuaded from 
what the Scriptures has declared concerning the 
only Begotten Son of God, —That -he is chm Fer- N 
ſon. 

I am likewiſe ſo far from denying, — . That 
God may have exerted his Power of Creation 
from all Eternity; That I do verily believe 
he. has, for the Manifeſtation of his infinite Glory 
and Goodneſs, created Worlds and intelligent 
Beings from all Eternity, by an eternal Succeſſion; 
— 80 that though there never was a Time 
when Worlds, and intelligent Beings did not 
exiſt, yet it cannot be ſaid,. That any of them 
have exiſted from all Eternity. | 
And in the laſt Place; though I am far from. 
denying, — That there might have been, if God 
had ſo pleaſed, eternal Creatures; yet I cannot 
ſay, —** That there are, for ought we know, 
eternal C rearures 8 * is to f. * as 
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if the Naw Teftament had never been written; 
for the New Teſtament, by declaring the Son to 
be the only Begotten of the Father, and that God 
created all Things by him, does, I think, plainly 
iptend to teach us, — That he only has exiſted 
with God from all Eternity ;—and that God has 
by him created Worlds, and intelligent Beings, 
by an eternal Succeſſion from all Eternity. ' 
I come now in the ſecond Place to ſhew,— 
That thoſe Difficulties which are to be found in 
Chriſtianity, though they could not have been 
known had they not been revealed, and are in 
their Nature above our Comprehenſion, and not 
improbably incomprehenſible to the higheſt An- 
gels, yet this —5 can demonſtrate that they 
contain nothing unworthy of God, or that de- 
ſtroys any one of his Attributes, and conſequent- 
ly are perfectly conſiſtent with, and agreeable to 
natural Religion. „ wats 
_ Chriſtianity is (as I obſerved; before) a Revela 


tion of two divine Perſons, called the Sox and 


the holy Spirit of God, who could not have been 
known, had they not been revealed. But ſince 
it is revealed that there are two ſuch divine Per- 
ſons, no Man can deny the Truth of it, without 
denying the divine Authority of the New Teſta- 
ment. | 5 e 

But now ſome Things may be revealed con- 
cerning theſe two divine Perſons, which human 


| Reaſon, ſo far from being able to account for, or 


to explain, cannot poſſibly have any Idea of. Such 
is the Declaration which the Scripture makes 
concerning the Son. That he is the only Begot- 
ten of the Father — and concerning the holy 
Spirit, — That he proceeds from the Father. 8 


"Td. 


All that we can with any . concludde 


from hence is this. That the Son being ſaid to 
be the only Begotten of the Father, neceſſarily im- 
1 he derives his Being from God in 

uliar manner, ſo as to be diſtinguiſhed from 
all other Beings whatſoever — That the 
Boly 2 being ſaid to proceed from the Faber, 
neceſſarily im Wha he derives his Being 
from the Father in a peculiar Manner, ſo as to 
be-diſtinguiſhed few the Son, and from all crea- 
ted Beings. 


So far may eaſily be underſtood by all Men. 


But hv the Son is the only Begotten of the Fa- 
ther, —or how the holy Spirit proceeds from 
the Father, —theſe are Difficulties EY: be- 
yond our Comprehenſion. 

But then they are ſuch as imply no Conera- 
diction, nor are in the leaſt contrary to natural 
Religion, and therefore cannot, and indeed are 


not urged by Dieſts as Arguments againſt the 


| Truth of the Chriſtian Revelation. 


It is the different Explanations which have 


doin given of theſe Difficulties, and the affirming, 
thoſe Explanations'to be the Doctrines of Chriſti- 
anity, that have given the Deiſts occaſion to ob- 
Ject to Chriſtianity itſelf. That it teaches Do- 
trines that are contrary to natural Religion, and 
conſequently impoſſible to be true; and to infer 
from thence, — That Chriſtianity is a mere 
Forgery. 

And this they do without ever looking into 
the Revelation itſelf, to know whether it really 
teaches ſuch Doctrines as they affirm to be coh- 
trary to natural Religion; which is very unfair, 
and renders them utterly inexcuſable. = wt 
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yhe Seripture has no where diſtin&ly declared, 
H bo, or in what manner, the Son is the only 
Begotten of the Father, or the holy Spirit pro- 
ceeds from the Father, and therefore Men ought 
not to preſume to be able to define. And had 
Mien done this, had they taken Care there to ſtop 
where the Scripture itlelf has ſtopped, without 
preſuming to go farther at all, the Conſequences 
would have been, — That none of thoſe Diſ- 
.putes could ever have happened among Chri- 
ſtians, which have given wicked and profane 
Men occaſion to ſcoff at, and ridicule Chriſti- 
anity, and have afforded, Deifts, and all other 
; Infidels, a Pretence to deny the Truth and Cer- 
—_— ĩ ĩͤ . 
I am ſenſible it will be aſked here. To what 
- Purpoſe are theſe Things revealed concerning 
the Son and holy Spirit, if they are above our 
Comprehenſion, and we are not to endeavour to 

explain and underſtand them? 1 
To this I anſwer, firſt in the general,. That 
there are none of the Doctrines of our Saviour 
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Ji calculated for the gratification of Mens idle Cu- 
1 | . rioſities, the buſying and amuſing them with airy 
17 and uſeleſs Speculations, much leſs are they in- 
1 tended for an Exerciſe of our Credulity, or a 


Tryal how far we can bring our Reaſon to ſub- 

mit to our Faith; but they have all of them an 

immediate Relation to Practice, to hinder us 

from being workers of Iniquity, and make us 

like unto God. eb, ee 

Io apply this to what the Scripture has re- 

vealed concerning the Son and the holy Spirit, 

Al no Man will deny that the Reaſon why our Sa- 
. viour has declared concerning himſelf, or the 
pi Son, that he is the oxly Begotten of the 1 ä 

an 


(2s) 
and concerning the holy Spirit, that he proceeds 
from the Father, —is to make us ſenſible of 
how great Dignity theſe two divine Perſons are, 
and to engage us to love and fear God, and his 
Son, and his holy Spirit, when we conſider 

what great Things they have done for us, and 
how they have loved us; — That God fo loved 
the World that he ſent his beloved Son out of 
his Boſom, to lay down his Life for us.: That 
his Son was willing to leave that Glory which 
he had with God, and to humble himſelf to be 
born of a Woman, and to be ynited to a human 
Body, that he might lay down his Life for us, 
by ſuffering the moſt cruel and ignominious 
Death ;-—and that his holy Spirit is ſent, in an 
inviſible Manner, to be the Sanctifier of our 
Hearts, and our Supporter and Comforter under 
all Difficulties, | | 
If this will not engage Men to fear and love 
God, and his Son, and his holy Spirit, neither 
would it if our Saviour had explained to us, how 
the Son is the only Begotten of the Father, and 
how the holy Spirit proceeds from the Father; 
for we have the ſame Aſſurance of their great 
Dignity, as if we underſtood theſe Things. 
God has promiſed to all good Men in another 
Life, fuch a Reward as Eye hath not ſeen, nor 
Ear heard; neither hath it entered into the 
Heart of Man to conceive. And ought not the 
Promiſe and Aſſurance of ſo glorious a Reward, 
be the ſame Motive to engage us to obey the 
Will of God, as if it had been explained to us, 
wherein this future Reward and Happineſs 
ab_= | 
No Man can be ſo weak and abſurd as 


to deny this. And we ſee all good Men are 
| | content 


(286 


content to rely upon the Promiſe of God, and 
no angry Diſputes and Contentions have ariſen 
among Chriſtians conterning the Nature of the 
Happineſs of Heaven. 

2 is there not at leaſt the ſame Reaſon 
that Men ſhould acquieſce in what God has 
thought fit to reveal concerning his Son and his 
holy Spirit? Is it not ſufficient to all the Ends 
and Purpoſes of Religion, of leading pure and 
holy Lives, to know, that two ſuch glorious 
Beings, as the Son and the holy Spirit of God, 
have intereſted themſelves ſo much to make us 
eternally happy? No Man can deny this: And 
yet we will not be ſatisfied with the Aſſurances 
which the Scripture gives us of the great Dig: 
nity of thefe two divine Perſons, unleſs we know 
wherein their Dignity conſiſts, 

The Scripture has declared how mighty a Be- 
ing God is, not with an Intention that Men 
ſhould preſume to enquire into his Natuie and 
Eſſence, but that when they conſider how won- 
derful a Being he mult be, they ſhould be con- 
vinced what great Influence this ought to have 
over all our Thoughts, Words, and Actions. 

This, and this alone is the Reaſon why the 
Scripture fpeaks ſuch great and incomprrhenſi- 
ble Things of God, of his Son, and of his holy 
Spirit, to engage us to love them, and to make 
us fear and tremble to diſobey them. And it 


is moſt aſtoniſhing all Men ſhould not ſee this, 


and acquieſce im it. 

It is a juſt and a wiſe Remark which the Au- 
thor of the Obſervations, &c. makes, — That 
from the arrogant Ignorance of metaphyſical 
Reifonings, aiming at Matters above our Know- 


ledge, have flowed ſome of the greateſt Cor- 
ruptions 


1 


. 
ruptions of the evangelical Truth, and the moſt 
inveterate Prejudices againſt it.“ pag. 106. 

It is indeed too melancholy a Truth, That 
from Mens vain and preſumptuous Endeavours 
to explain the incomprehenſible Dignity of thoſe 


two divine Perſons, the Son and the holy Spi- 
rit of God, have flowed ſome of the greateſt. 


Corruptions of the moſt plain, and fimple, and 
eſſential DoErines of Chriſtianiry ; and that 
from the Explanation of theſe Doctrines, and 


not from the Dofrines tbemſelyes, have ariſen . 


the Prejudices of Infidels' of all Sorts againſt 
Chriſtianity. ' PO I 


4 


en (fays he) the common Diſeaſe of Chri- 
ians from the Beginning, not to content theme 


To his Purpoſe it is well ſaid by the Excel- 
lent Mr. Hales in his Tract of Schiſm,—** It 
hat 

fi 


_ ſelves with that Meaſure of Faith which God and 
the Scripture have expreſly afforded us; but 


out of a vain Deſire to know more than is re- 
vealed, they have attempted to diſcuſs Things, 
of which we can have no Light, neither from 


Reaſon nor Revelation, Hence aroſe thoſe an- 


tient and many Diviſions and Contentions a» 


mong Chriftians, occafioned by Arianiſm, Eu- 


tychianiſm, Neſtorianiſm, Photinianiſm, Sabellia- 


' niſm, and many more, both antient and in our 


own Time.“ | 


| Whereas on the contrary, had Men been 


contented with what the Scripture, which is the 
Rule and only Rule of Faith in Matters of Re- 
ligion, has expreſly declared concerning the Son 
and holy Spirit, and not attempted to explain 
what are the only Difficulizes in Chriſtianity, —- 
bow the Son is the only Begotten of the Father, 


and horte the holy Spirit proceeds from the Fa- 


(286) 
ther; the greateſt Part of the Errors, at leaſt 
the greateſt Part of the uncharitable Diviſions 
that have. happened among Chriſtians, and the 
inveterate Prejudices which Infidels of all Sorts 
have conceived againſt. Chriſtianity, purely on 
account ot the Explanations which have been 
given of theſe Things, might in all probability 
have been prevented, and the Simplicity of the 
Chriſtian Faitb and Worſhip have been preſerved. 

Upon the Whole, I cannot ſay with this 
Writer, —“ That the glorious Light, of the 
Goſpel is (in Scripture) : ſometimes overcaſt 
with Clouds of Doubt.” —The glorious Light 
of the Goſpel is this, — That God ſo loved the 
World, that he gave his only Begotten Son, 
that whoſoever believeth in him ſhould not 
periſh, but have everlaſting Life.  —© 

Is there the leaſt Difficulty in underſtanding 
this? Or can this be ſaid to be over-caſt with 
Clouds of Doubt, as it is revealed in Scripture ?_ 
n 5 

Though it be true that we cannot compre- 
hend how this glorious Perſon is begotten of the 
Father, it is ſuffcient for all the Ends and Pur- 


' Poſes of Religion to know, that there is ſuch a 


Perſon, and that he, himſelf, in his ozon Perſon, 
laid down his Life a Ranſom and a Sacrifice for 
ſinful Men. 13 

Vain Men have indeed, by the arrogant Ig- 
norance of metaphyſical Reaſonings, involved 
this plain Truth in Clouds of Doubt, and ren- 
dered it utterly unintelligible according to their 
Explanations, —whothe Perſon was that God ſent 
into the World to redeem us by his own Blood. 

It is well ſaid in the Book of Job,—Capſt. 


thou by ſearching find out God? Canft thou 


find 


( 


find out the Almighty to perfection? It is high | 
as Heaven, what canſt thou do? Deeper than 
Hell, what canſt thou know? The ſame ought 


every Chriſtian to aſk himſelf concerning the 
Son and holy Spirit of God. —Canit thou by 


ſearching find out the Son and holy Spirit of 
God? Canſt thou find out thoſe glorious Beings 


to perfection? 


All that God requires of us is,—to conſider 


in earneſt, What a mighty Being he is, —and 


what glorious - Beings his Son and holy Spirit 
are, —and what great and wonderful Things 


they have done for us. And if this will not 
engage us to fear and love them, neither would 
it though we could fully comprehend their Na- 
ture and Eſſence. | 5 
As the only Difficulty in natural Religion is 
to comprehend. and explain the proper meta- 


phyſical Nature, Eſſence, and Subſtance of the 


one ſupreme. Being, even the Father, ſo the 


only Difficulties in Chriſtianity or revealed Re- 


ligion, are to comprehend and explain the 
proper metaphyſical Nature, Eſſence, and Sub- 


ſtance of the Son and holy Spirit; or bow the 
Son is the only Begotten of the Father, and how 


the holy Spirit proceeds from the Father. 
And as theſe are Diſſiculties which the Scrip- 
ture has no where at all explained, therefore 


Men ought not-to, prefume to be able to explain 


them. ; ; 
If this be true that theſe are the only Difficul- 
ties in Chriſtianity, (and I believe it will not be 


_ eaſy for this Writer to ſhew there are any other) 


I ſee no Reaſon he has to call Deiſin the moſt 
ſimple of all religious Opinions. - 
: Fe Our 
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to us Chriſtians there is but one 


L >. HR 
Our Saviour who beſt knew what true Chri- 


ſtianity is, tells his Diſciples, —=Ye believe in 


God, believe alſo in me. Agreeably to what 
he ſays in that remarkable Prayer to God be- 
fore his Death, — This is Life eternal, that they 
might know thee, the only true God, and Jeſus: 
Chriſt, whom thou haſt ſent. And agreeably 
to thoſe Words of St. Paul, — There is none 
other God but one. For though there be that 
are called Gods, whether in Heaven or in Earth, 
(as thete be Gods many, and Lords many) but 
to us there is but one God, the Father, of whom 
are all Things, and one Lord Jeſus Chriſt, by 
whom are all Things, and we by him. 
There is none other God but one, or none 

other but one is God. For though there be 
that are called Gods many, and Lords many, 
—to us there is but one God, the Father, or to 


us one is God, even the Father, of whom are 


all Things, and we in him; and one Lord, or 
one is Lord, viz. Jeſus Chriſt, by whom are 
all Things, and we by him. That is, — There 
is one God, and one Mediator between God and 
Man; one God, who created all Things by 


Jeſus Chriſt, and one Lord Jeſus Chriſt, by 


whom God created all Things. 
Though there be Gods many, ſaith Mr. Mede, 
(chat is, many celeſtial and ſoyereign Deities) 


and Lords many, (that is, many Baalims, Lords. 


agents, and Preſidents of earthly Things) vet 
e God, 
the Father, of whom are all Things, and we to 
him, (that is, to whom as Supreme we are to 
direct all our Prayers) and but e Lord Jeſus 
Chriſt, one Lord-agent,.(mſtead of their many 
ums, and Dzmon-mediators) by whom are 


| as 31 * | 
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and through whom alone we find Acceſa untg - 


him. The Alluſion, methinks, is paſſing ele- 
gant, and ſuch as cannot (I think) be wall un- 
derſtood without this Diſtinction of ſuperior 
and inferior Deities in the Divinity of the Gen- 
tiles 3 they having a Plurality in both ſorts, and 
we but . one in each, as our Apoſtle affirmeth.” 
Mede*s Diſcourſe on 2 Pet. ii. 1. 

Such is the Simplicity of the Chriſtian Reli- 
gion, ſuch the glorious Ligbt of the Goſpel, 
which all Men may eaſily and fully compre- 
hend, and which ſt is molt aſtoniſhing all Men 
ſhould not ſee and believe, who read the New 
Teſtament with any Attention, and free from all 
Prejudice and Prepoſſeſſion. 

J am he that liveib, and 4vas dead, and behold 
4 am alive for evermore, and have the Keys of 
Hell and of Death. And ] beheld, and lo, in the 
midſt of the Throne ſtocd a Lamb, as it had been 
flain. And he came and took the Book out of the 
Right Hand of him, — that ſat upon the Throne. 
Thou art worthy to take the Book, for thou waſt 
flain, and haſt redeemed us to God, * 5 thy Blood. 
Worthy is the Lamò that was ſlain to receive 
Power, and Riches, and Wiſdom, and Strength, 
and Honour, and G ory, and Bleſſing.. And every 
Creature which is in Heaven, and on the Earth, 
and under the Earth, and ſuch as are in the Sea, 
and all that are in them, heard I ſaying, Bleſſing, 
and Honour, and Glory, and Power be unto him, 
that fitteth upon the Throne; and unto the 
Lamb, — for ever and ever. Salvation to chr 
God, —who filteth upon the Throne, ani unto the 
Lamb. And be was cloathed with a Feſture, 
dipt in Blood, and bis Name is called, "— 
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